D. Sources

Examples of translated materials for the study
of Ottoman occultism I1I

Descriptions of various occult sciences in Ahmed Tagkopriizade’s (d. 1561) ency-
clopaedia, Miftah al-sa‘ada (“Key to felicity”), completed in 1557:

[fourth tree, related to essences (al-a‘yan) — branch of “natural science” (‘i/m

al-tabi%)]
The science of dream interpretation (im tabir al-ru’ya):

Itisa science by which the relation (mundsaba) between the imaginations of the soul
(al-takbayyulat al-nafsaniyya) and the affairs of the unknown (al-umiir al-ghaybi-
yya) is recognised, in order to be moved (yantaqal, “to be transported”) from the
first to the second (), in order to obtain information from it [i.e. from knowledge
of the unseen], regarding the conditions of the soul in the material world.

Know that the dream is an act of the rational faculty of the soul (fi7 li-I-nafs al-
natiga). If there were no truth to it, there wouldn’t be any point in bringing about
these faculties in the human being. But God, the Wise, the High, is free from any-
thing that is in vain.
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Dreams are of two kinds: The first kind, which is the prevalent one, are confused
dreams (adghath ablam) and sayings of the soul (abadith al-nafs) from lowly
thoughts (min al-kbawatir al-radiyya), because the soul—in this state—is like
water that is surging with waves, not admitting of any form [i.e. not allowing for
the imprint of any clear image]. The second kind, which is the less common one,
are true dreams. And those are of two kinds: (1) a kind which does not require
interpretation; (2) a kind which does require interpretation. And therefore an in-
terpreter is needed to be skillful [in understanding] the difference between con-
fused dreams and [real] dreams, and other things, in order to distinguish between
spiritual and material expressions (al-kalimat al-rihaniyya wa-l-jismaniyya), and
to differentiate between the different classes of men—Dbecause there are men whose
dreams are not true, and there are men whose dreams are true; then there are those
who confirm this for them. And there are those who explain that they encountered
things while asleep that were great to be imagined. And there are those among
them who do not describe anything like it. Therefore, the Greeks said: the inter-
preter must apply himself to express the dreams of philosophers (al-hukama’, lit.
wise men) and kings, to the exclusion of [those of | low people (din al-tagham).
That is because their dreams are part of prophecy. As the Prophet said: The true
dream (al-ru’ya al-sadiqa) is part of the forty-six parts of prophecy.

The science of the principles of the stars (7 abkam al-nujim, lit. knowledge
of the precepts of the stars):

It is a science by which the shapes of the celestial spheres are deduced from their
situations, that is the locations of the celestial spheres and the stars, by opposition
(mugqdabala), conjunction (muqarana), trigon (talthlith), hexagon (tasdis) and
quadrature (zarbi‘), and according to the events that come to pass in the world of
generation and corruption—such as weather conditions, minerals, plants, animals

Know that many scholars consider the science of astronomy absolutely forbidden.
And some of them consider forbidden the belief that the stars have an impact in
themselves. It has been transmitted on the authority of al-Shafi, may God have
mercy upon him, that he said: If the astronomer believes that there is no mu aththir
(i.e. no thing that effects) except God, but that God makes things run according to
His custom, in that this or that comes about, and the mu aththir is God, then there
is, in my opinion, no harm in this. And as for blame, it must be brought upon those
who believe in the power of stars to affect [the course of events].
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The science of magic (ilm al-sibr):

Know that magic is that of which the cause is hidden to the majority of minds
and which is difficult to discover. The truth of it is everything, all the sayings and
deeds, which enchant the minds and which guide the souls towards them, by won-
der (ta‘ajjub) and appreciation and attentiveness. It is a science which explores the
knowledge of the celestial states and the conditions of the stars and their connec-
tion with earthly matters (irtibatiha ma‘a al-umir al-ardiyya) and in particular
the three kingdoms of nature, so that from this mixture strange deeds appear and
wondrous secrets, the reasons and causes of which are hidden.

And the benefit of magic lies in learning to guard oneself against it, because engag-
ing in it is forbidden in the Law. Oh God, in order to defend against a magician
who alleges to be a prophet. As for the science of it (i.c. as for the knowledge of
magic), most declared it to be permissible. Some of them [even] declared it to be
a collective duty (fard kifaya), because of the possibility that a magician might
appear who claims to be a prophet, to show extraordinary things (kbawariq) by
magic. So it is necessary for there to be someone who can defend the community
against him.

And there are different “ways” in it [different kinds of magic]:

1. The Indian way: the purification of the soul —see the book Miriat al-ma‘ani
f idrak al-Glam al-insani (“The Mirror of Meanings concerning the Grasping of
the Human World”). — 2. The way of the Nabateans: using spells (‘amal al-‘aza’im,
doing incantations, lit. “firm resolutions”) at appropriate times. See the book Sibr
al-nabat (“The Magic of the Nabateans”) by Ibn Wahshiyya. — 3. The way of the
Greeks: Making the celestial spheres and the stars subservient spiritually (zaskbir
ribani al-aflak wa-I-kawakib). See the Kitab al-wugifat li-1-kawakib (“The Book
of the Investigations into the Stars”); Kitab Timais li-Astatalis (the Timaeus of
Aristotle [sic!]); his letters to Alexander; the Ghayat al-bakim of al-Majriti. - 4.
The way of the Hebrews and the Copts and the Arabs: To invoke names, the mean-
ing of which are unknown, as if they were oaths (agsam) and spells (‘aza’im), as if
they (the Hebrews, Copts and Arabs) were determined to make powerful angels
subservient to the jinn by way of these spells. Works written on this type of magic
include: the Kitab al-jamhbara by al-Khwarizmi, al-Idab by al-Andalust, Kizab al-
‘Ama (“The book of blindness”) by Khalaf b. Yasuf al-Dasmasani, Kitab al-basatin
li-istikhdam al-uns li-arwab al-jinn wa-l-shayatin (“The book of the Gardens to
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make human beings subservient to the spirits of the jinn and the shaytans”), Bughy-
at al-nashid (“The object of desire of the one who secks”), Matlab al-gasid (“The
[object of the] search of the one who pursues [something]”).

The science of talismans (ilm al-tilasmat):

The meaning of the word filasm is: a knot that cannot be untied (‘agd la yunball).
It is said that the name is inverted (i.e. the word needs to be read backwards), i.e
musallit, because it is of the essential substance(s) of subjugation and ruling over
(min jawabir al-qabr wa-I-tasalluz) [i.e. the essence of a talisman is that it has the
power to subjugate and rule over that against which it is used or for the purpose of
which it is used]. It is a science that secks to explore the quality (kayfiyya, lit. “the
how-ness”) of the mixture of the heavenly, active faculties (al-giwa al-samawiyya
al-fa“Gliyya) with the earthly, passive faculties (bi-I-giwa al-ardiyya al-munfa‘ila),
at appropriate times, in terms of the desired acts and effects, together with appro-
priate, invigorating incense (bakbiirat), which draws towards the spirituality of that
talisman (jaliba li-riabaniyyar dhalika al-tilasm), so that from these matters strange
acts might come about in the world of generation and corruption. And the science
of talismans is easier to handle than the science of magic, because its principles and
causes are known.

The science of simiya’

This is a name applied to types of magic that are not real (yurlag ala ghayr al-
hagiqi min al-sibr), as is well-known. The main substance of it is occurrences of
fantastic images (mithalat khayaliyya) in the atmosphere (fi-I-jaw), which do not
have an existence in sense-perception (fi-[-hiss). And it is applied to the bringing
into existence (7jad) of these images in their forms (suwar, “images”, “shapes”) in
sense-perception; and they are [or become] forms in the substance [or element]
of air (fi jawhar al-hawd’). Because of this, their passing is quick, according to the
speed of the transformation (taghayyur) of the substance of air... It is quick to re-
ceive and quick to pass, because of its humidity.

As for the quality (kayfiyya, the “how-ness”) of the occurrences of these forms (su-
war) and their causes (Glalubd), it is a hidden matter—only the “people of simiya”
examine these things.

Our aim here is not to uncover the confusion from these images (amthal) and
to summarize the situation, so that the magician (al-sabir) might pursue some-
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thing—from special properties (kbawdss) or oils (adhan) or special liquiscents
(ma’i‘ar kbdssa) or special words (kalimat kbassa), which bring about special vi-
sions (mukhayyalat) and a perception of the senses, by eating and drinking [some
substances prepared in a special way] or something along these lines. And there is
no truth to it ... The benefit of this science and its aim are both very obvious. The
word simiyad’is Arabicised Hebrew (ibrani mu‘arrab); its origin is sim yah, which
means “the name of God”.

The science of kimiya’ (“alchemy”):

Itisascience the aim of which is to strip from mineral gems (al-jawabir al-ma ‘dani-
yya) their special properties (khawdss) and to put them to use for special purposes,
which they didn’t have. The word alchemy (al-kimiya’) is Arabicized Hebrew ( -
brani mu‘arrab); its origin is kim yah, which means “a sign from God” (@yatun min
Allab). People disagree greatly with regard to it. Many hold the opinion that it is
impossible, except that they do not provide evidence for the fact that it is impossi-
ble... As for those who say that it is possible: among them is Imam Fakhr al-Din al-
Razi. He argued for the possibility of it in his two books, al-Mababith al-mashriqi-
yya and al-Mulakbkbas. The upshot of his argument is that the nonprecious metals
(filizzat) are all combined in the specificity (mushtaraka fi-I-nawSyya, lit. “shar-
ing in the characteristics relative to the type”) and their external character traits
(al-akhlaq al-zabira) are only earthly matters (umiir ardiyya), the transformation
of which is permissible. Because trying to change [things] in nature (al-istipala f
al-tabia) is not forbidden. And from among those who claim that it is impossible
are Ibn Taymiyya and al-Jawhari and Ibn al-Sa@’igh, except that they did not provide
any convincing argument that would bolster their opinion that it is impossible, let
alone [anything that would provide] certainty. And in this vein, Ya'qub al-Kindi
wrote a treatise on the impossibility of it. But if only he had actually provided an
argument that would support this supposition!

Know that this science was a miracle (mu fiza) of Moses, which he taught to Qaran,
and what happened happened. Then it [i.c. the science of alchemy] appeared among
the giants (jababira) of the people of Hiid and they practiced it. They built a city of
gold and silver, the like of which had never been created in the lands. And among
those who became famous for attaining it [i.e. the science of alchemy] was Mu’ayy-
id [al-Tughra’1], of whom it was said: He attained the elixir (al-iksir), which is the
medicine the philosophers (al-hukama’) prepare; they cast it onto the body, when
it is affected by dissolution [when it is in a passive state of melting away]; and it
transforms it, like poison transforms the body when it is poured over it (or: when
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it comes into contact with it). But it does so to make it better, not worse (lit. “for
renovation, to the exclusion of corruption”). They call the material of this medicine
“the philosopher’s stone” (al-hajar al-mukarram); often they also say: “the stone
of Moses”, because it was Moses who taught it to Qarun. The condition (hal) of
this medicine differs according to the strength of the preparation or its weakness,
to the extent that al-Tughra’i cast a mithqal of the elixir onto sixty-thousand other
minerals, and it turned to gold ...

If you know this, then know that the origin (as/) of this art is that the non-precious
metals, which are the essences (al-jawahir), are not burnt by fire, but melt instead—
and, once fire leaves them, they return to their initial state. They are these seven ob-
jects (? muntariqat): gold, silver, copper, iron, tin, lead and zinc. They are the same
in their essences (f7 dhawatiha). The difference between them is not in their quiddi-
ties (ma-hiyyar), but in their accidents (a7dd, “contingent, non-essential character-
istics”) ... The fabrication (san @, lit. “work”, “manufacture’, “art”) [of gold and silver]
does not stand in the place of the act of nature (fi al-zabi a), despite the fact that
in nature there are also many conditions, so that the chance of them coming about
is rare. It is because of this that gold and silver are [in fact] rare among the minerals
... That is to say, mercury, which is the origin of gold and silver, must be of utmost
purity in the mineral, and its maturity completed; then pure sulphur is mixed with
it, so that the atoms (gjza’) of the two of them become according to the original
proportion (‘@la al-nisba al-asliyya). And the heat of the mineral must be in equi-
librium, no accident of coldness or dryness should be exposed to them, nor any of
the things that are salty (mulithat, “saltinesses”) and bitter (mararat, “bitternesses”)
and sour (humiidat, “acitidies”, “sournesses”). Then, from that, over the course of [a
long] time—with the permission of God, the Creator, the Wise, the Powerful and
Knowing—pure gold will be produced. And, in the same way the other precious
stones—God, the Ultimate Effective Cause, bless whatever He wishes!

[sub-branches of natural sciences; sub-branches of physiognomy]
The science of fortune-telling (ilm al-rafa):

It is the knowledge of inference (istidlal) from some current occurrences to some
future occurrences, by correlation (mundsaba) or by the hidden resemblance
(mushabaha), or the connection, which exists between the two; either because of
their nature as known [aspects] of one matter. Or because of the nature of that
which is in the present an indication for that which is in the future (ma fi-I-hal
illa li-ma fi-l-mustagbal). On the condition that the connection between the two
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of them is hidden; that it can only be seen by (very unique) individuals—either
through experience, which they witnessed in the likes of them, or through a very
gentle condition in their souls (bi-hala mudi‘a fi anfusibim), in their fitra (natural
condition), inasmuch as a share of the unseen overpowers the one who looks at
them, whom the Prophet called “speaker” (mubaddith, “narrator”), and he is the
one “afflicted” in supposition and physiognomy (musib fi-l-zann wa-I-firasa)—as
we have explained in the [section on the] science of physiognomy.

[sub-branches of astrology]

Know that the decrees (abkam, “rules”, “principles”) of the stars are not the same
as the science (ilm) of the stars, because the latter is known by arithmetic (hisab),
which is a branch of mathematics (min furi‘ al-riyadi); while the former is known
by the evidence (dalala, “sign”, “indication”) of nature (¢abi‘a), according to the
“traces” (athar), i.. it is a branch of the natural sciences (furii al-tabif).

The science of choices (ilm al-ikhtiyarat):

It is a science which looks into the decrees (abkam) of every moment (waqt) and
time (zaman)—of the good and the bad—of times one needs to be careful to start
things, times at which it is recommendable to pursue things, and times at which
the pursuit of things is “so-and-so” (bayn wa bayn). Every moment has a special
relation to some good things, and some of them to bad things, depending on the
occurrence (kawn) of the sun in the zodiac (fi-/-buriij), and the moon in its man-
sions (fi-l-manazil), and the positions occurring (al-awda“ al-waqi‘a) between the
two of them, in terms of opposition (al-muqabala), quadrature (tarbi‘), hexagonal
relation (zasdis) and the like. It is even possible—because of the exactitude (dabr)
of these conditions (abwal)—to determine a [good] moment for every affair one
intends: like travel and building [things] and cutting clothes and other matters. The
benefit of this science is evident in a way that is not hidden from anyone.

The science of geomancy (ilm al-raml):

It is the inference [of evidence] (istidlal) by way of the twelve shapes [of sand]
(bi-ashkalibi al-ithna ‘ashar), according to the conditions of a given matter at the
time of the question (la abwal al-mas’ala bina al-su’al). Most of the matters are
affairs of clear estimation, pursuant to insufficient experiences (‘ala tajarib ghayr
kafiyya). That is because they say that there are twelve signs of the zodiac, and
each one of them necessitates (yaqradi, “makes necessary”) a particular letter, and
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a particular shape of the shapes mentioned. So the time of the question of what
is desired necessitates [some particular] positions of the signs of the zodiac and
the faculties of the particular shape from the sand. These shapes—because of their
meanings (madlilat) from the signs of the zodiac—indicate special decrees (abkam
makbhsiisa), which correspond to the positions of the signs of the zodiac. But they
are relative (umitr taqribiyya), not certain (ld yaginiyya) ... This science [i.e. geo-
mancy] was Idris’ miracle (mu§iza). The external meaning of the hadith is that it is
possible to examine sand when it comes to some matters. But that is not the case. If
the miracle had made it possible for humans, then there would not be a difference
between the miracle and the art [of geomancy]. And then the prophet would not
be different from anyone else. Yet, it is possible for a saint to bring about (zuhbir, to
make appear) extra-ordinary things (kbawariq li-I-‘Gdat).

The science of omens (lm al-fal):

It is a science by which one learns of coming events, by way of a sudden occurrence
of a matter, by speech, or by hearing of it from someone, or by openinga copy of the
Qur’an, or by words of someone who believes in it from the prophets or saints. The
subject matter of this science is obvious from its definition. Its benefit and advantage
are like those of geomancy. But the most correct [thing about it], which the Law bears
witness to, is its permissibility; while experience [bears witness] to its truthfulness.
Drawing omens (al-tafa’ul) is done with the holy Qur'an. The practice of drawing
omens this way has been passed down from the companions of the Prophet and from
the pious forefathers, may God be pleased with them all. The practice of “opening”
(fath) an omen from a copy of the Qur’an is very widespread among the people. But
the best is the expression of meanings (al-i tibar bi-l-ma‘ani) without words and let-
ters. The Prophet used to draw omens; and good omens used to please him. But he
would not draw bad omens (la yatatayyir, “he would not practice fira”). When he
emigrated to Medina and drew close to the town, he heard a man shout: “Oh Salim!”
So he said to his companions: “He greeted us” (lit. sallamana, “he extended peace
and blessing upon us”, “he protected us from harm”). And when he entered Medina,
he heard another man say, “Oh Ghanim!” So the Prophet said: “He granted us [boo-
ty]” (ghanamand). Then, when he descended, he came with fresh dates and said: “the
town is palal for us.” There are many examples of this.

As for drawing bad omens (al-tagayyur): The Prophet forbade it, saying: “No tira,
no hamma and no sifr!”!

1

« e . - .
Do not engage in tira, observing owls (or prognosticating based on venomous reptiles)
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The science of casting lots (ilm al-qura):

It is a science by which one seeks to learn what will happen in the future, by way of
dropping (wuqi) shapes (shakl min al-ashkal), with letters written on them (allati
tuktab ‘alayba burif). In this way information about what one wants is sought.
This is exactly like geomancy. You can have an appreciation of its conditions from
it. It's just weaker than geomancy, in terms of the indications it can give—although
geomancy is weak already, as we have mentioned.

The science of fira and zajr

This is the opposite of fal. While the aim of fal is to find out whether or not one
should go ahead with a matter, in the case of zajr it is the question of whether one
should “flee” from a matter. It is the inauspicious feeling (tasha’um) one gets from
a thing that repels the eyes and ears—that from which the soul flees, that which is
not natural (mimma laysa bi-tabi%). As for the aversion of the eyes and ears from
what is natural, like man’s aversion from the screeching of iron and the sound of the
donkey, it does not belong to this...

[sub-branches of magic (fi furi‘ al-sibr)]

Know that, seeking to bring about events—when it is only by the influence of the
soul (al-ta’thir al-nafsani, lit. by effects produced by the soul)—is [called] magic
(al-sipr). If it is [carried out] by way of seeking the help of (isti @na, “resorting to”)
the celestial spheres, it is “calling upon the stars” (da‘wa al-kawakib, “the invoca-
tion of the stars”); if it is by way of mixing heavenly and earthly powers, it is [the
science of | talismans; if it is by way of seeking help from special natural properties
(istiGna bi-l-kbawass al-tabi‘iyya), either by recitation—then it is the science of
special properties (ilm al-khawass); or by writing—then it is niranjat; or by ac-
tions other than the two [i.c. other than recitation or writing]—then these are
spells (al-ruqa, “incantations,” “charms’, “magic”); if it is by way of secking help
from innocent spirits (al-arwab al-sadhija, “plain spirits”), it is [called] incan-
tation (al-‘aza’im); if it is by making appear these spirits in the forms (qawalib)
of ghosts (ashbah), it is [called] the science of summoning (istibdar, “secking to
bring into the presence”); it is [also] called “the subjugation of the jinn” (taskbir
al-jinn). As for reports about events which have not come about, either in the

or that which is “void” (siff, lit. “empty”, “zero”)!” For tira see EI2, “Fa’l” and “ Tyafa” (T.
Fahd); for ham or hama/himma, see EI2, “Sada” (T. Fahd).
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past, or the present, or the future, that is the science of divination (ilm al-kihana,
“sooth-saying”).

Furthermore, human beings—just as they are able to make incorporeal things (mu-
jarradat) appear (istipdar), they can also make that which is present disappear from
sense perception (taghyib al-padir ‘an al-hiss). This is called the science of conceal-
ing (ikhfa’, lit. “hiding”, “making disappear”). And likewise the act of making mat-
ters disappear that are present (ikhfa’ al-umiir al-padira), from [before the eyes of |
those who are present (‘an al-hadirin); this is called tricks (biyal). There are many
examples of it. So let us list these sciences in this manner.

The science of divination (a/-kihina):

It is the coming together (mundsaba, lit. “convenience”, “relation’, “agreement”) of
human spirits with incorporeal spirits—from jinn and demons (shayatin)—and
secking to learn from them (isti lamuba minba) about the particular states (al-
abwal al-juz’iyya, the states that are characterised by particularities) occurring in
the world of generation and corruption. But they pertain especially to future af-
fairs. There was a lot of that among the Arabs ...

Yet it is understood from what Imam Razi has said in his book al-Sirr al-mak-
tim (“The hidden secret”) that divination is of two categories: One category stems
from the particular characteristics of some souls. This cannot be acquired. Anoth-
er category is attained by occupying oneself with incantations and the invocation
of the stars. There are various ways of this mentioned in al-Sirr al-maktim. But
it is clear from this book that engaging in this is forbidden in our shari%@. One
has to guard oneself against acquiring and attaining it. Know that the first cate-
gory, which cannot be acquired (actively or on purpose), is part of the science of
fortune-telling (‘ilm al-‘irafa, “divination”). We have warned you about it here, so

don’t be heedless!
The science of niranjit:

This is the Arabicised form of “nirang’, which means falsifying (al-tamwih) and
making belief (al-takhyil). It is to produce (izhdr) strange harmonies (ghara’ib
al-imtizdjat) between active and passive faculties, composed, altogether, from the
macrocosm and the microcosm (al-qiwa al-fa‘ila wa-l-munfaila wa bi-l-jumla
muwallifa bayna al-‘Glam al-akbar wa-I-asghar), in order to produce desired effects
oflove and hate, of attraction and aversion. Examples for it can be found in special
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writings (kitabat makhsiisa), composed by spiritual forces (rizhaniyyat), unfolded
(mabthiitha) in the world. Though the written signs [used in this science] have un-
known significations (kitabat majhila al-dalalar), it is as if they were the numbers
and letters of primordial [forces?] (li-I-awa’il), and though it is unknown why the
specific properties [of these signs] cause the effects they cause, the effects [them-
selves] are known (kbawdssuba majbila al-limmiyya, ma‘rifa al-anniyya).

Majritt’s Ghayat al-hakim and Ibn Wahshiyya's Asrar al-shams wa-I-qamar have
been written about this [i.e. in this field].

The “science of secret properties” (ilm al-khawdass) [meaning the properties of
the names of God and of Qur’anic excerpts]:

It is a science which examines the special properties connected to the recitation
(gird’a) of the names of God, Almighty, or His book—from the psalms and the
gospel and the Qur’an. It follows (methodically, in terms of arrangement) (yatarat-
tab) all of these names and the invocations (da‘wat) of special properties that re-
late to them (mundsaba laha, “that are appropriate to them”). Know that the soul,
because it busies itself with the names of God and the invocations that appear in
His revealed books, turns to His Holiness and empties itself of all other matters
that preoccupy it. So, by way of this turning towards [God] and emptying itself
[of other preoccupations], it is inundated by effects (@thar, lit. “traces”) and lights
(anwar) which match its readiness, which is produced due to its occupation with
these matters. [ There is also] the resort to (isti‘Gna, “secking the help of ”) the spe-
cial properties of medicines, inasmuch as the observer thinks that this is because of
an act of magic. As was related, that in a church in the lands of the Ram, six stones
of magnetite, equal in power, were put on its four walls, its roof and its ground; and
an iron cross was put into the air, to the extent that the attraction of these six stones
was equal, so that no one stone was stronger than the others in attraction. The cross
persisted suspended in the air—always—without any tool that was holding it ap-
parently. So a group of Christians was enthralled.

The science of ruga (“spells”, sg. ruqya):

It is a science that secks the pursuit of (mubdshara, “the direct/physical cause”, “di-
rect contact’, “applying oneself to”) specified actions (afal makbsisa), which are
arranged (tatarattab, “put into a specific order”) through a special attribute (khdssi-
yya) by specific “traces” (athar makbhsiisa), like knots of string (‘uqiid al-kbayt) and
hair and the like. Rugya is often used in the case of illnesses: like ailments of the eye,
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or toothache, or other kinds of afflictions of the eye, and the like. In Persian, ruqya
is “afsan’, ie. “ab sun” (“like water”), because they mostly recite it over water. And
the one afflicted drinks it, or it is poured over him ... They claim that it was unveiled
from the jinn or heard in a dream, while asleep. And that is what the word of God
indicates: “[I seck refuge] from the evil of those who blow on knots (al-naffathar
fi-lI-‘uqad)” (Q 113:4). But the Law permits ruqya, in as much as the Prophet said,
when he saw a gir] with yellowness in her face: “Have recourse to rugya—she has
been affected by the evil eye (al-nazra)”

The science of incantations ( @zd’im):

It is a science through which the subjugation of spirits is known (kayfiyya taskbir
al-arwah, “the way spirits are made subservient”) and how they are used for one’s
own purposes, like the subjugation of angels and jinn. To this belongs what the
masters of [delusive] imaginations (ashab al-awham) do, and strong souls (al-nufiis
al-qawiyya), which have an effect upon a thing, when they become incorporeal
(tajarradat, “strip themselves”, “free themselves”) and turn towards it. The closest
witness to this, in the shari‘a, is the [acceptance of the idea of the] affliction by the
evil eye (isabat bi-1-‘ayn). For the Prophet confirmed it, saying: “It is true.” ...

The science of summoning (‘ilm al-istibdar):

It is the attempt to make descend the spirits, in the forms of men (istinzal al-ar-
wab fi qawalib al-ashba"). Know that the subjugation (zaskhir) of jinn or angels is
something other than making them corporeal (min ghayr tajassudiba) and making
them appear (buduribd, “making them present”) in front of you. It [i.c. the subju-
gation of them] is called “the science of spells” ( ilm al-‘aza’im), provided that you
attain your goals by way of these two things. As for the presence (budiir) of jinn
before you and their materialisation (tajassuduba) in your sense perception, it is
called the science of “summoning” (istibdar). It is not dependent on whether you
achieve your goals by way of it or not. As for the summoning (istibdar) of angels, if
it is a heavenly one, his “materialisation” (¢ajassudubu, “his assumption of corporeal
form”) can only be achieved by prophets. If it is an carthly angel, it depends.

The science of invoking stars (ilm da‘wa al-kawdakib):

Know that you have just learnt that summoning jinn and some angels is possible.
Likewise, it is possible to subjugate the spirituality (rizhaniyya) of the stars, espe-
cially the one of the “seven moving ones” [i.e. the seven planets]. One can achieve
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by way of it important goals ... And this is called “calling upon the stars.” It is the
magic of the Sabeans, to whom God had sent Abraham, in order to invalidate their
position and refute them.

As was related: a king occupied himself with calling upon (da‘wa, “invoking”) Sat-
urn. An enemy—a great king—appeared, but he was not able to fight him. His
manservant was at a loss at this, while the king occupied himself with calling upon
Saturn, rather than preparing for war. While he was sitting with his close associates
and boon companions, something came down from the sky. The people at the gath-
ering were scared and scattered, but the king remained fixed in his place. When it
descended and fell down on the ground, in front of the king, he called his compan-
ions and they saw a vessel of copper, triangular in shape. In it was the head of the
king, who had fought him, cut off. They rejoiced at this, and the army fled. So the
king was victorious through the spiritual power (rithaniyya) of Saturn. And he said:
“You deemed me foolish to busy myself by calling upon [Saturn]. But this is the im-
mediate benefit of doing s0”. So all of them believed firmly in invocation. And they
desisted from contesting the king in engaging in it. As for the nature of the vessel,
being of copper and of a triangular shape, it is due to the necessity of the nature of
Saturn from that mineral and that shape. And God knows best regarding the truth.

The science of “spectacled scripts” (ilm al-falagtirat, Gk. yapoxtipeg):*

These are long lines (kbutiit tawila), which are joined by letters and shapes, i.. rings
(balaq) and circles (dawa’ir). They claim that they have effects by sympathetic qual-
ity (laba ta’thirat bi-l-khassiyya).’ Some of them are read (magqri’). We have seen
many of them on diverse papers, but we have not seen a single work written about
them. Nor have we considered the way in which they are made. We have not tested
if they have an effect or not. They remain obscure to us.

The “science of making disappear” (lm al-ikhfa’):

It is a science by which one knows how a person can make himself disappear from
those present, in as much as he (still) sees them, but they do not see him. There are
invocations and spells that belong to this science (laba da‘wat wa-‘aza’im), but

3

See M. Ullmann, Natur- und Gebeimwissenschaften (Leiden 1972), 362, as well as M. Giin-
ther and D. Pielow (eds.) Die Gebeimnisse der unteren und oberen Welt (Leiden 2019), in-
dex: “Brillenbuchstaben”

For khdssiyya as “sympathic quality” see Ullmann, Natur- und Geheimwissenschafien, 39s.
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most of it is conjecture [i.e. not certain]. For this is not possible, except by saints
(wilaya), by way of tearing the custom of nature (bi-fariq kharq al-‘ada), not by
applying oneself directly to the occasions along which that custom [of nature] is
organised (I bi-mubdasharat asbab yatarattab ‘alayba dhalika al-‘Gda). We hear
about this often. But we have not seen it happen, nor have we seen anyone do it.
However, instances of extraordinary feats or occurrences (kbawariq al-‘adat) can-
not be denied. Especially on the part of the saints of this umma. May God sanctify
their secrets!

[Sixth tree, religious sciences — branch of Qur’anic exegesis (#4f5zr) — sub-branch-
es of Qur’anic exegesis]

The science of the numbers of harmonious agreement (magic squares) (lm

a‘dad al-wafyg):

Harmonious agreement (al-wafq): quadratic tables (jadawil murabba‘a) with
quadratic squares (buyiit), into which numbers are placed, or letters instead of
the numbers—provided that the sides (adla‘) of these tables and their diagonals
(aqtar) are equal in number, and [provided] that there is no recurring number in
these squares [i.e. each number should feature only once in the table]. There are
many beneficial properties (kbawdss fa’ida) of this equilibrium of numbers, coming
from the spiritual quality (rizhaniyya) of these numbers or letters. And from them
derive wondrous effects and strange effluences, provided that the appropriate mo-
ments and noble hours are chosen ... This science is from among the branches of
the science of numbers (ilm al-‘adad), in terms of arithmetic (bisab al-a‘dad), and
from among the branches of the science of special properties (ilm al-khawdss), in
terms of its effects and benefits ... In fact, this science is a sea, with no shore. It ends
in the science of unveiling (mukdshafa), in whose seas the minds of the scholars and
wise men have drowned.

The science of the properties of letters (ilm kbawass al-buriif):

Know that the letters mentioned in the openings/beginnings of the chapters of
the Quran, indeed the letters generally (mutlaqan), have great secret properties
(kbawdss jalila) and abundant advantages, which are known by the experts in this
science. The Shaykh ‘Abd al-Rahman al-Bistami has set forth this science in the
books he composed about it.
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The science of spiritual properties (ilm al-kbawass al-rihaniyya):

Of the agreements of numbers and letters (al-awfaq al-‘adadiyya wa-1-barfiyya)
and the fractions of numbers and letters (al-taksirat al-‘adadiyya wa-1-harfiyya). It
is a science that secks to examine the quality (kayfiyya) of the mixture of the num-
bers and letters, according to a proportional and even (harmonious) relationship
(‘ala al-tandsub wa-I-taGdul); in so far as active spirits (arwah mutasarrifa), con-
nected to this equilibrium (¢adil), influence the opposites (qawabil), according to
what is desired and aimed at, from the arrangement (¢artib) of numbers and letters,
and their qualities (kayfiyyatiha). Its object [i.e. the subject of this science] are the
numbers and letters; its aim is to reach the religious or worldly or other-world-
ly objectives; its goal, aim and benefit are obvious. ‘Abd al-Rahman al-Maghribi
wrote something beneficial in this area; and, likewise, the Shaykh Ahmad al-Buni;
and others. This science can be considered a branch of arithmetic (im al-bisab),
in view of the arrangement of numbers (¢artib al-a‘dad), and a branch of geometry
(ilm al-handasa), from the point of view of the harmonious arrangement (za dil)
of these numbers or letters in tables of “agreement” (fi-I-jadawil al-wafgiyya). But
because of the fact that it can also be considered from among the [science of the]
special properties of letters, considering that the agreement can be made in terms of
letters, too, we have mentioned it [here] as part of the science of letters, which are
from the special/secret properties of the Qur'an.

The science of manipulating the letters and names [of God] (ilm al-tasarruf bi-
l-buraf wa-l-asma’)*:

This is a noble science, which is reached by diligent perseverance, according to spe-
cific conditions and a special exercise (riyada khassa) applied to the special (secret)
properties that pertain to these letters and names. Its subject matter and aim are ob-
vious to the one who knows. It is said: This science covers 148 sciences. The books

of the above-mentioned Shaykh ‘Abd al-Rahmin and [those] of Shaykh Ahmad

al-Buni are well-known in this science.

The science of the letters of light and darkness (lm al-burif al-niraniyya
wa-l-zulmaniyya):

now that they [i.e. certain scholars] have categorised some letters as “letters of
Know that they t holars] h tegorised lett
light” and some as “letters of darkness” and they have judged it so, because neither

4 For tasarruf, see p. 172, fn. 10, below.
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in the Fatipa, nor at the beginnings of the [other] chapters [of the Qur'an which
contain the “mysterious letters”] are there any “letters of darkness”. The detailed
explanation of this science [can be found] in the books of Shaykh Ahmad al-Bani.
There are some who declare it invalid. The benefit of this science is: doing good
deeds with “light” letters and evil deeds with “dark” letters ...

The science of manipulating the greatest name ( ilm al-tasrif bi-l-ism al-a‘zam)®:

This is from among the sciences which have rarely been reached by any human
being, save prophets or perfect saints, from among the masters of unveiling and
witnessing. Therefore, they have not written any work about it, in which that name
is specified. Because revealing it to a single person is not allowed—absolutely not.
Because the corruption of the world lies in revealing it and in “lifting” (i.e. doing
away with) the order of humanity (irtifa‘ nizam bani adam). Indeed, Shaykh Yafi
and others collected traditions that had appeared regarding it; but not in so far as
certainty could be seen from the horizon ...

The science of “breaking” and “unfolding” (ilm al-kasr wa-I-bast)*:

It is a science by which the disconnected (i.e. mysterious) letters [of the Qur'an]
are laid down; [this is done] in that the letters of one of the names of God are cut
up, mixed together with the letters of the thing you desire, and laid out on a line;
the letters are then manipulated in certain ways known to the experts, so that the
order of the letters on the first line is changed in the second line. Then [this is done]
again and again, until the “essence” (@yn) of the first line is organised and—at that
point—one obtains the names of angels and prayers, with which to busy oneself
until one obtains what one wishes.

The science of knowledge of zayirja (ilm ma ifat al-zayirja):”

It is a part of [the science of | “breaking” and “unfolding” (huwa gism al-kasr wa-
I-bast), with special methods and particular conditions, so that/until letters appear
(batta takbruj burif), [and] [so that] words appear from them, which indicate the
how-ness of what you desire in the future—i.e. either what you want to happen or

6
7

Tasrif, like tasarruf, has the meaning of “disposing of”, i.e. the practitioner’s way of acting:
his handling of the process of lettrist operation. See below, p. 172, fn. 10.

For the related term taksir, see p. 170, fn. 8, below.

Cf. Anne Regourd, “Zé)irdja”, EP.
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what you don’t want to happen; so that the name of the person who will carry out
your wish appears, as well as the name of the person who is preventing it from hap-
pening. I have seen some methods, in which the words of the desired thing appear
as verses of poetry, strung together in Arabic, in one single meter, and with one and
the same rhyme. And this science is strange (‘ajib); [it is] put in tables. I have rarely
met anyone who knows it. I have rarely seen anyone who practices it and is not stin-
gy with it. And God is the one whose help is and should be sought in ever matter.

The science of divination and “bringing together” (ilm al-jafr wa-I-jami‘a) [ Tr.

cifr]:

It is an expression that refers to the comprehensive knowledge of the tablet of
predestination (bara ‘an al-Glm al-ijmali bi-lawh al-qada’ wa-I-qadar), which
contains everything that was and everything that will be—comprehensively (kulli-
yyan) and in all particulars (juz Gyyan). Jafr is the expression used for the tablet of
the divine decree (qada’), which is the universal intellect (‘agl al-kull); and al-
jami‘a [refers to] the tablet of fate (gadar), which is the universal soul (nafs al-kull).

One group has claimed that the Imam ‘Ali b. Abi Tlib, may God be pleased with
him, laid down (wada‘a) the twenty-cight letters, by way of the “great extension”
(‘ala tariq al-bast al-a‘zam, “according to the great spreading” or “unfolding”) in
a leather-volume of jafr (fi jild al-jafr, “in a hide of jafr”), to extract from them, by
specific ways and particular conditions, specific words; and to extract from these
word that which is on the tablet of predestination.

This science is from the legacy of the house of the prophet, and those who trace
their descent to them (those who possess it as an inheritance); the perfect shaykhbs
learnt it from them; and they would hide it from others, completely. It is said: No-
body studies this book really, except the Mahdi, who is expected to appear at the
end of time. This can be found in the books of the ancient prophets, as transmitted
on the authority of Jesus, may the blessings of God be upon him: “We are a band of
prophets and have come to you with the revelation. As for the interpretation, the
Paraclete (al-farqlit), who will come to you after me, will bring it.” ...

Tashkubri-zadah, Miftah al-sa‘adab wa-misbah al-siyadab fi mawdi‘at al-‘ulim,
ed. Kamil Bakri and ‘Abd al-Wahhab Aba al-Nar (Cairo: Dar al-kutub al-
hadithah, 1968), 1:335-336 (tabir al-ru’ya), 338—345 (abkam al-nujim, al-sipr,
al-tilasmat, simiya’), 357 (ilm al-‘irafa), 359368 (on astrology, al-ikhtiyarat, al-
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raml, al-fal, al-qura, tira and zajr, branches of magic, al-kibana, niranjat, al-
khawass, ruqa, ‘aza’im, al-istibdar, da‘wa al-kawakib, al-ikhfa’), 395-396 (wafg),
2: 591-594 (khawass al-buritf, al-khawass al-riahaniyya, al-tasarruf bi-l-hurif wa-
l~asma’, al-burif al-niuraniyya wa-l-gulmaniyya, al-tasrif bi-l-ism al-a‘gm, al-
kasr wa-I-bast, al-zayirja, al-jafr wa-I-jami‘a); cf. Taskopriilizdde Ahmed Efen-
di, Mevzuat'iil-uliom (Ilimler ansiklopedisi), tr. Miimin Cevik (Istanbul 2011),
1:305—313, 323, 326—337, 359—360, 2:1030—1032.
*

Additions or emendations to Tagkdpriizade’s entries by Katib Celebi (d. 1657)
in Kashf al-zuniin (“The unveiling of doubts” or “The survey of suppositions”).

On cifr (Tr.; Ar. jafr):

Ibn Talha said: “al-jafr and al-jami‘a are two great books (kitaban jalilan). One
of them was mentioned by Imam ‘Ali b. Abi Talib, may God be pleased with
him, when he was giving a sermon in Kufa, from the minbar. The other was kept
a secret by the Messenger of God, may God’s peace and blessing be upon him.
He commanded him [‘Ali] to write it down (tadwin). So ‘Ali wrote it in letters
different from the book of Adam (sifr Adam), in jafr, i.e. on parchment that had
been tanned from the skin of a camel. It became well-known among the people by
[that name], because whatever had come to pass to the first and last ones was to
be found in it.”

People differ regarding the question of how it was written down and “transposed”
(fi wad ibi wa-taksirihi).® There are some who transposed it in the “small fashion”
(bi-I-taksir al-saghir); namely, Ja'far al-Sadiq, who put the following in the hidden
part of “the great opening” (wada‘abu fi khafiyar al-bab al-kabir): a — b — t — th

8 In Grammar, zaksir usually refers to the so-called “irregular” or “broken” plural (jam* al-
taksir); in mathematics, it means “fraction”; it may also refer to the area of a circle. In the
context of the occult sciences, however, it seems to denote a particular kind of procedure:
Toufic Fahd refers to it as “transposition” in his article on “Huraf” (£F) and glosses it as “a
procedure which performs a basic function in all forms of jafr.” Noah Gardiner translates
taksir as “decomposition,” in his study of Ibn Khaldan’s critique of lettrism. See Gardiner,
Ibn Kbaldin versus the occultists at Barqiiq's court (Betlin 2020), 36-37, fn. 74, referencing
Kraus, Jabir ibn Hayyan, Contribution a bistoire des idées scientifiques dans l'islam, Volume
II: Jabir et la science grecque (Cairo 1945), 253, fn. 2 and 300, fn. 7. The general sense of the
term is that of “fracturing” or “fragmentation”.
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— ctc. In the “lesser opening” (al-bab al-saghir) [he put] the abjad until qarshat.?
Some scholars have called the “great opening” (al-bab al-kabir) “the great divina-
tion” (al-jafr al-kabir) and the lesser one “the lesser divination” (al-jafr al-saghir).
A thousand sources (masdar) emerge from the greater one; and from the lesser one
seven hundred.

There are others who write it by the “middle transposition” (bi-I-taksir al-muta-
wassit). This is the most appropriate and best [way of writing jafr]. The secret orbit
of the moon and the sun circle on the axis of [this way of writing] (‘alaybi madar
al-khafiya al-qamariyya wa-1-shamsiyya). This is the way the lettrist magic squares
have been written down.

There are others who write it according to the “great transposition” (bi-I-taksir al-
kabir). This is the way from which all the words (or languages; lughar) and names
(or nouns; asma’) emerge.

There are others who write it according to the order of the letters (al-tarkib al-
harfi). This is the way of Plato (madhbhab aflatin).

There are others who write it according to a numerical arrangement (al-tarkib

al-‘adady). This is the way of the rest of the people of India.
On the science of letters and words (m al-purif wa-I-asma’)

It examines the secret properties of letters (kbawdss al-burif), individually and
when composed together [into words]. Its object are the letters of the alphabet. Its
material [are] the agreements (awfdq, “conjunctions’, “tables”, magic squares) and
arrangements (tarakib, “structures”); its form (sizra) their division, like “what” and
“how”; the composition of oaths and spells (al-agsam wa-I-‘aza’im), and what is
produced by them. The practitioner (of the science of letters) is called muzasarrif
(“the one who acts [in a particular way]”, “the one who disposes of ”, “the one who
maneuvers [a process or a thing]”), its goal is called tasarruf (“way of action”, “ma-
nipulating [something in a particular way]”), with regard to obtaining [by way of it
it] what one secks, by “letting fall” and “removing” (igd‘an wa-intizd‘an). The rank
(martaba) at which it [i.. the science of lettrism] is situated is after the spiritual
matters (rithaniyydt), the [science of the] celestial spheres (falak) and astrology ...

9 A way of ordering the letters of the Arabic alphabet, different from the first.
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Ibn Khaldun said in the Mugaddima: The science of the secrets of the letters,
which is called al-simiya’ in this age: the name of this science was transferred, in
usage, from [initially designating the science of ] talismans to a technical term used
by the practitioners [of the science of letters], from among the Sufis. A general term
thus came to be used for a specific sub-branch [of the occult sciences]. This science
came about after the first period of Islam (ba‘da al-sadr al-awwal), when the ghular
(“extremists”, “exaggerators”) appeared among the Muslims, with their inclination
towards the lifting of the veil of sense-perception, bringing about extraordinary
phenomena and [extraordinary] ways of manipulating the world of the elements
(tasarrufat fi alam al-‘andsir). They claim that the loci, where the perfection of the
divine names manifests itself, are the spirits of the celestial spheres and the stars,
and that the natural characteristics of the letters and their secrets pervade the di-
vine names (sdriya al-asma’, “are effectively in force in the names”). They pervade
all beings (al-akwan, “the existent things”, “the cosmos”). It [i.c. the science of let-
ters] is [therefore] one of the branches of the sciences of simiya’—a science whose
object cannot be grasped, and the number of questions it raises is infinite.

The writings of al-Buni, Ibn ‘Arabi and others in this field are numerous. In their
opinion, the upshot and fruit of this science is the effective force of the divine souls
(tasarruf al-nufiis al-rabbaniyya) in the natural world (fi @lam al-tabi‘a) by the
beautiful names of God (bi-l-asma’ al-busna) and the divine expressions (al-ka-
limat al-ilahiyya), which grow from the letters, which are surrounded by the secrets
pervading all the things in existence. Then they differ regarding the secret of the
effective force (sirr al-tasarruf), which [is] in the letters b-m h-w.*°

There are those who ascribe it [i.e. the secret of the effective force] to the mixture
(li-I-mizaj, also “temperament”) which is in it, and divide the letters into four cat-
egories, following the division of the natural characteristics (of the humours), like

10

Noah Gardiner translates asarrufas “occult efficacy,” see Ibn Khaldiin, 33; Franz Rosenthal
translates it as “activity” and “activeness, see Ibn Khaldtn, The Muqaddimah: And
Introduction to History, trans. F. Rosenthal (Princeton 1958), vol. 3., 172: “the divine souls
are active in the world of nature” for tasarruf al-nufis fi ‘alam al-tabi‘a, and “as to the
secret of the (magic) activity lying in the letters” for sir al-tasarruf The term tasarruf seems
to indicate, potentially, bozh the effective force of the secret and the practitioner’s handling
or manipulation of processes of lettrist operation, i.e. the practitioner’s way of acting, on
the one hand (cf. Gardiner’s “occult operations” on 29), and the effect brought about by
the secret’s “way of acting” in the world, on the other. Ultimately, the two are connected.
Indeed, the fact that the term zasarruf is used for both seems indicative of that intrinsic
connection.
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the elements. They are classified, according to a rule that pertains to that particular
craft (ganin sina ‘), which they call “transposition” (al-taksir).

Then there are others who maintain that this secret is due to the numerical pro-
portion (ja‘ala badha al-sirr li-I-nisba al-‘adadiyya), i.c. that the letters of the al-
phabet indicate the numbers they are known for, conventionally and naturally, and
that words have “correspondences” (wa-li-I-asma’ awfag)"', like the numbers. Each
category of letters distinguishes itself by a category of “correspondences” (awfiq),
with which it agrees (in a proportional relationship), in terms of the number or the
shape of the letters. The effect (zasarruf) of the secret of the letters is mixed up with
the secret of the numbers, on account of the proportional relationship (randsub),
which exists between the two of them.

As for the secret of this proportional relationship, which exists between the letters
and the mixtures of the natural temperaments, or between the letters and the num-
bers, it is difficult to understand (‘asr ‘ala al-fabm), since it does not belong to the
realm of the sciences and analogies, but rather, its support rests, for them, on “taste”
and unveiling.

al-Buni said: Certainly, do not think that the secret of the letters is from among the
things which can be reached by intellectual analogy. Rather, it is by way of witness-
ing (mushabada) and divine gift (tawfiq ilahi). As for the effect (al-tasarruf) of these
letters and words in the natural world (fi @lam al-tabi‘a), and the influence (ta’thir)
they exert upon existing things (a/-akwan), it cannot be denied, because it is estab-
lished [as true], on the authority of many from among them, by [the principle] of “un-
interrupted transmission” (tawdtur). It may be (wrongly) supposed that what those
[who practice the science of letters] do and what the “masters of talismans” (ashab
al-tilasimat) do is the same. But that is not the case. Then he [al-Biini] explained the
difference between the two—extensively. We have mentioned a part of the detailed
explanation [of this] in our book entitled Rith al-hurif (“The spirit of the letters”)."

On the “science of making disappear” (ilm al-ikhfa’):

I say: It being a science, in terms of it being a branch of magic, not in terms of
[it being] a grace from God, there is no reason for thinking that it is most likely

11 Cf. “harmonious agreements” in magic squares (awfiq). See above, p. 166.
12 Fora translation and extensive analysis of the entire chapter on lettrism by Ibn Khaldun, see
Gardiner, Ibn Khaldin, 27—-57.
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impossible. For, by way of magic, it is possible! There is no doubt in it. Indeed,
by way of invocation and [the use of ] spells it is also possible, as the people who
practice it maintain. And not seeing something does not mean that it does not
occur.

On the science of properties (Glm al-khawass):

I say: The secret properties of things are fixed and their occasions (asbab, lit. “caus-
es”) are hidden, because we know [for instance] that magnetite attracts iron, but
we do not know how and why. Likewise with all the secret properties, except that
the causes ( ilal, “occasions”) of some of them can be grasped by the intellect, while
the meaning of the causes of others cannot. Furthermore, these secret properties are
divided into many parts: there are, for instance, the secret properties of the “names”
mentioned [above], which are included in the category of the rules of the science
of the letters; likewise, the secret properties of the letters, from which the names
are composed, and the secret properties of the supplications used in spells, and the
secret properties of the Qur'an.

On zd'irja:

It belongs to the laws of the art [of the occult sciences] (al-qawanin al-sind‘iyya),
[used] for the purpose of extracting the unknown things, which are related to the
world of the known (al-ghuyib al-mansiba ila al-‘alam al-ma‘rif). [It is a science
associated with] Aba al-‘Abbas Ahmad al-Sabti, who was one of its most excellent
practitioners of it in the Maghrib. He lived at the end of the sixth century in Mar-
rakesh, during the reign of Ya'qub b. Mansir, of the Almohad kings. [ These laws
have] many secret properties, which they [the practitioners of this science] give
evidence of, in making use of the unknown through them, by the knowledge of
them, and their form, which they work with: a great circle, on the inside of which
are concentric circles for the celestial spheres, the elements, the material entities
(of this world), the spiritual entities and other categories of beings and sciences.
Each circle of these is divided by its celestial sphere into the signs of the zodiac, the
elements, etc. The lines of each lead to the center; they are called “strings” (awtar),
and on each string are letters, laid down in sequence. Some of them are by draw-
ings of a “bridle” (zimam), which are from among the most difficult of numbers,
according to the chancery officials and mathematicians of the Maghrib. Others
are by trivial drawings in the ghubar script. On the inside of the z@’irja [the table
used in this divinatory technique], between the circles, are the names of the sci-
ences and the positions of [the various, different] beings (mawadi‘ al-akwan, “the
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ranks of existences”); and at the backs (zubiir, “rear parts”) of the circles is a chart
(jadwal, “table”), with intersecting (?) squares (buyit al-mutaqati‘a) increasing in
length and width, comprising ss squares in width and 131 in length. The sides of
the chart are “populated” (ma‘miira) by squares [too], some filled with numbers,
others with letters, others are empty. The proportion (nisha) of these numbers in
their positions is not known, nor the division, which is assigned to the squares.
On the two sides of the za'irja are verses, written in fawil (meter), and with the
rhyming letter [am, in the accusative. These [verses] comprise that which is sought
from the zd’irja, what is sought to be brought forth. However, they [these verses]
are in the form of nonsense (laghw, “gibberish”), characterised by a lack of clarity.

The answers to the questions asked can be extracted by it, according to the rules
[of this art]. This is because there is a correlation (muzabaqa) between the answer
and the question, because the unknown can in no way be grasped by a matter of
the art (bi-amr §ind%), of course! The correlation between the question and the
answer is only in terms of understanding (ifbam, “making understood”) and this
comes about, in this art, by the “transposition” (taksir) of the letters of which the
question is composed... Some of the sharp-witted ones have examined the propor-
tional relation (tandsub), reaching an understanding of the unknown (al-majhil)
by way of the proportional relation between things. This is the secret of arriving at
the unknown from the known (al-hudir ‘ala al-majbil min al-ma%liam), which
happens to the soul by way of coming about (al-bdsil li-I-nafs bi-tariq busilibi),
like in mathematics. It benefits the mind a lot. Therefore, [the science of | z3irja
has mostly been attributed to mathematicians. Za'irja is also traced back to Sahl b.
‘Abd Allah. It is [considered] one of the “strange crafts” (al-a‘mal al-ghariba), in
the history of Ibn Khaldtn. He said: It is a strange business, the practice of which
is wonderous. Many [ persons?] of secret properties engage in it, in order to benefit
from that which is hidden. Unravelling it is difficult for the one who is ignorant
of it.

On magic (9lm al-sibr):

The magician (al-sabir) gathers together and arranges, at appropriate moments
of [given] celestial conditions and planetary situations, the three realms of nature
with each other, and then makes appear wondrous conditions and strange deeds,
the effect of which is great, and the cause of which remains hidden, so that the
minds are perplexed and the thoughts of [even] brilliant people are unable to solve
the secrets [of these phenomena] ...
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On conjuration of jinn (‘aza’im):
) J

The mubaqqiqin differ regarding the way it is possible to communicate with the
Jjinn. Some say: it is done in a way that is not possible for anyone, to the exclusion of
God. Others say: By way of a spell, like a prayer, which is answered by God. Others
say: By way of [spells] and pleasing behaviors. Others say: By obedient spies, who
forbid what is wrong, and stand ready to fight! (bi-l-jawasis al-ta’i‘in al-munbiyin
al-mutahayyi’in). Others say: By self-reckoning and with the help of the stars (wa-
[-sayyara). Others say: By righteousness ...

Fakhr al-A’imma [al-Razi] said: In my opinion, when the [necessary] conditions
are met and the spells proceed correctly, God makes spells against the jinn in a great
burning fire for them, constricting the regions of the world against them, so that
no place remains for them to seck refuge in, and only “presence” and obedience
to what he commands them to do is sufficient. Higher than that, if one is skillful
and acting pleasing [to God], and if his behavior is praiseworthy and satisfying,
then God sends very strong and harsh angels against the jinn, in order for them to
restrain them and lead them to be obedient to him and serve him [i.e. the person
who practices the spells].

The theologians and other mubaqqigin confirmed these principles, saying: “It is
not forbidden that a human memorises and says words from the names of God and
other than these, in books and spells and talismans, so that God subdues a jinni and
forces him to obey the person [who had memorised these words] and he chooses
him for that which he secks [to obtain or do] of the affairs that are” ... They say:
the obedience of these [jinn] to humans is not impossible rationally, nor in terms
of revelation, completely.

On alchemy (kimiya’)

Those who deny [the validity of alchemy] say that: if gold produced artificially
were equal to (mathal, “likeness’, “like”) natural gold, then that which is [made]
by art would be equal to (or: like) that which is [made] by nature. And if that were
conceivable, then it would also be conceivable that what is [made] by nature is
like that which is artificial, and we would find swords and beds and seal-rings in
nature, which is absurd ... Then, by the estimation that that which does not exist
artificially, does not exist in nature (bi-taqdir anna la yijad bi-1-tabi‘a ma la yijad
bi-l-sind‘a), apodictic judgement (al-jazm) does not impose on us to deny this,
nor does the possibility that the natural thing might have come about artificially
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impose on us [the necessity to admit] the possibility of the opposite. Rather, the
matter depends on the proof (al-amr mawqif ‘ala al-dalil) ...

Then, [also] know that a group of philosophers, like the wise Hermes, Ostanes
and Pythagoras, when they wanted to bring forth (istikhraj) this divine art, they
put themselves in the place of nature, and they knew, by way of the logical faculty
and the experiential sciences, what happened to each of these bodies, in terms of
heat and cold, humidity and dryness, and also what parts of other bodies they were
mixed (up) with. They did the trick (al-hila) of decreasing that which was in excess,
and adding [to] what was lacking (tangis al-za’id wa-tazyid al-nagis), in terms
of active and passive’® qualities, because of the deficiency (lla) of these bodies,
according to what they needed, in terms of different elixirs of the earth, of animals
and of plants, depending on time and place.

Katib Celebi, Kegfel-zunun, eds Serefettin Yaltkaya — Kilisli Rifat Bilge (Anka-
ra 2014 [1941]), 1:591-592 (cifr), 650651 (al-hurif wa-l-asma’), 716 (al-ikhf’),
726 (al-khawass), 2:1137-1138 (‘aza’im), 948—949 (zd’irja), 980 (sibr), 1528~1531
(kimiya’); cf. Katip Celebi, Kegfii z-zuniin, tr. Rigtii Balei (Istanbul 2007), 2:498,
S43—544, 594, 602, 764—765, 788, 3:909, 1218—1220.

Translations by Katharina A. Ivényi.

13 There are three adjectives here: fa %, mafial and munfa‘il, but the latter two both have the

sense of “passive.”
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